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Viewing Israeli News
Broadcasts That Were

Filmed or Posted on Shabbos
With the rise of the media revolution, people across the world are consuming fresh news reports each and 
every day. Through the internet, television, or even radio, we’re continually exposed to the politics, sports, 
entertainment, and news that are emerging every second from across the globe. Soundbites and news 
clips regularly discuss the latest news and events taking place everywhere from New York and Toronto to 
Bangkok and Beijing. News stations are driven to meet a never-ending demand for the latest and greatest 
news stories, and only the best and most driven amongst them can compete to succeed. 

What’s the issue?

Chazal in many places mention the prohibition of benefiting from ma’aseh Shabbos, forbidden work that 
was performed on Shabbos. Inevitably, when one reads the Israeli news, for example, they will be reading 
media that was produced by Jews on Shabbos – such as news reports that were written or posted online 
during Shabbos, and videos that were filmed or uploaded to the web on Shabbos. An individual reading 
or viewing such materials is receiving benefit from activities that were performed in violation of Shabbos 
prohibitions, and the question thus arises as to whether or not viewing such materials would fall under the 
prohibition of ma’aseh Shabbos.

BACKGROUND

Headlines
Halachic Debates of Current Events

BY DOVID LICHTENSTEIN

QUESTIONS TO 
CONSIDER

 ■ Is it permitted to read or watch these reports after Shabbos?

 ■ Is it permitted to read or watch these types of media on Friday afternoon in America, if they have been 
posted online in Israel once Shabbos has already begun there? 

QUESTIONS TO 
CONSIDER

 ■ Why do you think Chazal instituted the requirement to wait this extra time?

If a Jew tells a gentile to do work for him on Shabbos, the Jew may 
benefit from it once Shabbos is over, but only after waiting the 
corresponding amount of time that it would take to accomplish that 
work after Shabbos ends (k’dei sheya’asu).

ישראל שאמר לאינו יהודי, לעשות לו 
מלאכה בשבת, מותר לו ליהנות בה לערב 

בכדי שיעשו.

What exactly are the parameters of the prohibition on ma’aseh Shabbos? Are all cases of Shabbos work 
treated the same? As we’ll soon see, there’s a fundamental difference between benefiting from work done 
by a Jew on Shabbos and from that done by a gentile (on a Jew’s behalf), although both of these situations 
carry some level of prohibition. In the case of a gentile, the Shulchan Aruch rules: 

Shulchan Aruch: Orach Chaim: Hilchos Shabbos 307:20
Rabbi Yosef Karo (1488–1575)

THE NEED TO 
WAIT BEFORE 
BENEFITING 
FROM MA’ASEH 
SHABBOS DONE 
BY A GENTILE
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[He can benefit from the work only after waiting k’dei sheya’asu] – but not 
beforehand, so as to ensure that he not come to routinely ask gentiles to do 
work for him on Shabbos [thereby violating the rabbinic prohibition of amirah 
l’nochri, asking a non-Jew to do work for you on Shabbos].

בכדי שיעשו – ולא קודם, כדי 
שלא יבוא לומר לאינו יהודי 

לעשות מלאכה בשבת.

If a Jew purposely cooks on Shabbos (or performs any one of the other 
forbidden forms of labor), it is forbidden for him to benefit from that 
labor forever, but other people may benefit as soon as Shabbos has 
ended.

If a Jew violates Shabbos accidentally, it is forbidden for anyone to get 
benefit from that labor until Shabbos is over, but once Shabbos ends, 
even the violator himself may benefit from the work immediately.

המבשל בשבת, )או שעשה אחת משאר 
מלאכות(, במזיד – אסור לו לעולם 

ולאחרים מותר למוצאי שבת מיד;
ובשוגג – אסור בו ביום גם לאחרים, 

ולערב מותר גם לו מיד.

The Mishna Berurah suggests one reason for this requirement to wait k’dei sheya’asu:

Mishna Berurah 307:72
Rabbi Yisroel Meir Kagan (1838–1933)

The above sources dealt only with the case of a non-Jew doing work on Shabbos. But what if the work was 
done by a Jew? Compare the Shulchan Aruch’s ruling (above) with his ruling in the following source:

Shulchan Aruch: Orach Chaim: Hilchos Shabbos 318:1
Rabbi Yosef Karo (1488–1575)

Based on the above sources, Rav David Shloush, Chief Rabbi of Netanya, argues that reading material 
produced on Shabbos should be permitted. As we have seen, the Shulchan Aruch ruled that once Shabbos 
is over, benefit from a Shabbos violation performed by a Jew is forbidden only for the violator himself, but 
is permitted for everyone else. Thus, once Shabbos ends it should be immediately permissible to access 
media that was produced on Shabbos. 

By the same token, argues Rav Shloush, since Chazal only forbade benefiting on Shabbos itself, it should 
be permissible to access such material if Shabbos had not yet begun in one’s own location, as in the case 
of an American who wishes to read news reports on Friday afternoon that were produced by Israeli Jews 
after Shabbos had already begun in Israel. Since the prohibition against benefiting from a Jew’s Shabbos 
desecration applies only on Shabbos itself, there seems to be no reason to forbid accessing – whether 
before or after Shabbos – media produced by a Jew on Shabbos. Rav Shloush thus permits Jews in 
America to listen on Friday to live broadcasts from Israel, even after Shabbos has begun in Israel.

QUESTIONS TO 
CONSIDER

 ■ Do you think the same concern would apply in the case of benefitting from work done by a Jew on 
Shabbos? Why or why not?

QUESTIONS TO 
CONSIDER

 ■ Why is the Shulchan Aruch more lenient in the case of a Jew who does work on Shabbos, than in the 
case of a non-Jew? Why are we not required to wait k’dei sheya’asu in the case of a Jew who does the 
work?

WHY WAIT?

THE DIFFERENCE 
BETWEEN WORK 
DONE BY A JEW 
VS. WORK DONE 
BY A GENTILE

A POSSIBLE 
JUSTIFICATION 
FOR THE 
LENIENCY

SUMMARY: 

WHO DID THE WORK? HOW LONG MUST YOU WAIT? WHO CAN BENEFIT FROM THE WORK (AFTER WAITING)?

Non-Jew Wait until Shabbos ends 
+ the time of k’dei sheya’asu

Anyone

Jew (purposely) Wait until Shabbos ends Anyone except for the Jew who violated Shabbos

Jew (accidentally) Wait until Shabbos ends Anyone

QUESTIONS TO 
CONSIDER

 ■ What do you think? Are these cases truly comparable to each other – listening to news broadcasts on 
Friday and accessing media after Shabbos?
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[Chazal] only required waiting the extra time [k’dei sheya’asu] in the case of 
a gentile who does work on Shabbos, since we are worried that a Jew may 
come to intentionally tell him to do work for him on Shabbos. By contrast, a 
Jew [generally] will not listen when his fellow Jew tells him to do work on 
Shabbos, [and hence Chazal did not feel the need to require waiting k’dei 
sheya’asu in the case of work done by Jews]…

למוצאי שבת מיד – דדוקא 
בעכו״ם שעושה בעינן בכדי 

שיעשה דחיישינן שמא יאמר לו 
לעשות אבל ישראל לא ישמע לו.

…It seems obvious to me that [the halachah permitting 
Jews to benefit from work done by other Jews 
immediately after Shabbos] only applies in the case 
of a Jew who cooked occasionally… but in our case, 
where the motel owner cooks regularly each and every 
Shabbos for the Jews who stay by him… it is certain that 
Chazal would have punished [all involved] and forbade 
the food even to those for whom it was cooked – not 
only to the cook himself.

...אבל נראה פשוט דדוקא במי שמבשל במקרה בשביל 
אחר גם שהוא לדעתו ורצונו לא חיישינן שמא יצוה 

לאחר, דלא ישמע לו ולא שכיח וכ״כ האי לא קנסו, אבל 
בנדון דידן שמבשל הפונדק בקביעות מדי שבת בשבתו 

לאחרים דמקפידין לאכול מבושל ב״י וזה פרנסתו של 
פונדק זה תמיד בחול ובשבת בודאי קנסא קנסו רבנן לאלו 

שנתבשל בשבילם כמו להמבשל עצמו.

If, indeed, the Magen Avraham’s explanation is the rationale underlying the distinction between work 
performed by a Jew and work performed by a gentile, then it would seem that a mumar Yisrael – a secular 
Jew who does not follow Torah law altogether – would have the status of a gentile in this regard. A 
mumar, like a non-Jew, has no compunctions about violating Shabbos, and we must therefore be concerned 
that one might ask him to perform work on Shabbos. Indeed, the P’ri Megadim in one place writes explicitly 
that if a secular Jew cooks food for a Jew on Shabbos, the food may not be eaten even after Shabbos.

According to this rationale, it would seemingly be forbidden to read or watch media produced in violation of 
Shabbos, until enough time has passed that the material could have been prepared after Shabbos.

QUESTIONS TO 
CONSIDER

 ■ What do you think? Is it logical to compare a secular Jew to a gentile in this regard? Why or why not?

 ■ How does this impact our initial question: May one watch news reports that were produced on Shabbos?

There is an additional reason to explain why accessing media produced on Shabbos may be forbidden, 
even beyond the period of k’dei sheya’asu. The Kesav Sofer addresses the situation of a non-observant Jew 
who runs a motel for Jews, in which he prepares and serves food for his guests every Shabbos:

Responsa of the Kesav Sofer: Orach Chaim 50
Rabbi Avraham Shmuel Binyomin Sofer (1815–1872)

REASON #2 TO 
BE STRINGENT: 
CONTINUAL 
SHABBOS 
VIOLATION

In truth, Rav David Shloush’s leniency could be questioned on multiple grounds. The first challenge to his 
ruling is the exception of a mumar Yisroel – a secular Jew who does not follow Torah law altogether.

As we have already seen, Chazal established a prohibition of benefiting from work done by gentiles on 
Shabbos until k’dei sheya’asu, the amount of time it would take to do the work after Shabbos has ended. As 
we have also already seen in the Shulchan Aruch, this requirement to wait does not apply to benefiting 
from work done by Jews, which is permitted immediately after Shabbos is over. Why is the halachah more 
lenient in the case of work done by Jews than in the case of work done by gentiles?

The Magen Avraham attempts to answer this question with a thesis that may have wide-ranging ramifications 
in modern times:

Magen Avraham on Shulchan Aruch: Orach Chaim: Hilchos Shabbos 318:1
Rabbi Avraham Gombiner (1635–1682)

REASON #1 TO BE 
STRINGENT: THE 
EXCEPTION OF 
MUMAR YISROEL

According to the Kesav Sofer, the food prepared by this innkeeper is forbidden forever. He writes that 
the halachah that permits food cooked by a Jew on Shabbos does not apply in a case of someone who 
routinely cooks on Shabbos; this halachah was said only concerning one who happened on one occasion 
to prepare food for others on Shabbos. In the case under discussion, the innkeeper makes his livelihood 
from cooking food for guests on Shabbos. Therefore, the food is forbidden for his guests forever, just as it is 
forbidden for the cook himself, since the guests themselves requested that the food be cooked for them on 
Shabbos.
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…Chazal never decreed to wait in the 
case of a Jew since it is so uncommon, 
and hence benefiting from such work 
would not be forbidden… 

ולעניות דעתי יש לדון בדבריו, דאפילו לדבריו דבכה״ג שייך הגזירה, מ״מ סוף 
סוף מתחילה לא גזרו חז״ל בישראל משום דלא שכיחא, וא״כ י״ל דממילא 

לא נאסר בכה״ג...

By contrast, Rav Tzvi Pesach Frank questions the Kesav Sofer’s ruling.

Responsa of the Har Tzvi: Orach Chaim 1:180
Rav Tzvi Pesach Frank (1873–1960)

Rav Yitzchak Weiss, a prominent dayan in Yerushalayim, applies the Kesav Sofer’s ruling to the question 
of reading newspapers produced by Jews on Shabbos. He writes that subscribers would be forbidden 
from reading the newspapers forever, as they effectively solicited the Shabbos desecration, just as the 
innkeeper’s guests asked for food to be cooked on Shabbos in the Kesav Sofer’s case.

Similarly, Rav Nissim Karelitz, a prominent dayan in Bnei Brack, forbids accessing information that was 
recorded on Shabbos, such as automated airline information, weather forecasts, and the like.

Rabbi Tzvi Pesach Frank argues that although there is indeed a compelling rationale to forbid benefiting 
from melachah performed by a Jew on Shabbos routinely and on a consistent basis, nevertheless, we 
do not have the authority to enact such a new penalty. Chazal never enacted a prohibition for others to 
benefit after Shabbos from work performed by a Jew, and we have no authority nowadays to expand their 
decree beyond its original parameters.

A CHALLENGE 
TO THE KESAV 
SOFER’S RULING

If a gentile does work at his own initiative on Shabbos for 
the sake of a Jew, it is permitted to benefit from that work 
only after waiting k’dei sheya’asu after Shabbos. Even 
benefiting at that point, however, is only permitted if it 
is not public knowledge that the work was done for a 
specific Jew on Shabbos…

גוי שעשה מלאכה מעצמו בשבת אם בשביל ישראל עשה 
אותה אסור ליהנות באותה מלאכה עד מוצאי שבת וימתין 
בכדי שתעשה, והוא שלא יהא הדבר בפרהסיא עד שידעו 

בו רבים שדבר זה בשביל פלוני הוא נעשה בשבת, ואם 
בשביל עצמו בלבד עשה מותר ליהנות בה בשבת...

A third reason to forbid accessing Israeli media produced on Shabbos even long after Shabbos has ended is 
based on comments of the Rambam:

Rambam’s Mishneh Torah: Hilchos Shabbos 6:2
Maimonides (1138–1204)

Based on this ruling of the Rambam, the Shulchan Aruch rules that if a gentile publicly does work for a Jew 
on Shabbos, one may never derive benefit from that work, even long after Shabbos has ended. The Steipler 
Gaon (Kehilos Yaakov 2:7) writes that this rule also applies to situations of work performed by a Jew.

REASON #3 TO 
BE STRINGENT: 
PUBLIC 
MELACHAH

QUESTIONS TO 
CONSIDER

 ■ What are some modern-day applications of the Kesav Sofer’s ruling?

 ■ How would this ruling apply to newspapers? Electricity?

Uploading media to a website on Shabbos would certainly qualify as work done in public. As such, it would 
appear that according to these authorities, accessing such material should be forbidden forever, even long 
after Shabbos is over.

QUESTIONS TO 
CONSIDER

 ■ How does this ruling of the Rambam impact the permissibility of reading media produced on Shabbos? 
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Halachic authorities dispute the permissibility of reading media produced by secular Jews on Shabbos. 
We saw how, in general, benefiting from work done by a Jew on Shabbos is permitted for other Jews once 
Shabbos is over, whereas benefiting from work done by a non-Jew on a Jew’s behalf is prohibited for 
some time (k’dei sheya’asu) even after Shabbos is over. 

Although at first glance this should lead one to permit reading secular Israeli media once Shabbos is over, 
many halachic authorities present other reasons why media produced by secular Jews on Shabbos should 
also be subject to the prohibition of ma’aseh Shabbos even after Shabbos is over, including:

1. The potential for a religious Jew to be tempted to ask a secular Jew to do work for him on Shabbos.

2. The fact that such media is produced regularly, and is not a one-time infringement.

3. The public nature of such media.

As is the case with regard to any dispute amongst contemporary halachic authorities, one should ask his 
local Rav or poseik as to which opinion to follow. 

CONCLUSION

DISC L A I M ER:
The views and opinions presented in this sourcesheet should not be taken as halachah l’maaseh.  

Before applying these halachos to real-life situations, one must consult with a competent halachic authority.


